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good because they are the works of
God performed through His yielded
instruments. As Jesus said to the rich
young ruler in Matthew 19: 17, "There
is none good but God." Therefore
there are no good works except those
that are done by the Lord Himself
through truly surrendered believers.

In light of these passages, we must
conclude that neither John 5:28-29
nor any other such passage conflicts
with the principle of salvation by grace
through faith. It is simply a matter of
distinguishing between a genuine faith
and a counterfeit faith.

How can John 8:11 be reconciled with
Romans 13:4 in regard to capital punish
ment?

In Romans 13:4, the apostle Paul,
speaking of the authority of human
government, says, "It is a minister of
God to you for good. But if you do
what is evil, be afraid; for it does not
bear the sword for nothing; for it is a
minister of God, an avenger who
brings wrath upon the one who prac
tices evil" (NASB). This verse makes it
perfectly clear that the God-inspired
author taught that capital punishment
(for the "sword" is not used for impris
onment or for releasing killers on
parole) is ordained of God and in
tended by Him for the protection of
human society against those who
would unjustly deprive others of their
right to life.

Some students of Scripture, how
ever, have found difficulty in reconcil
ing Christ's treatment of the adulter
ous woman in John 8:3-11 with the
imposition of the death penalty for
capital crime. To be sure in this par
ticular case the offense was marital
infidelity rather than first-degree
murder. But adultery was defined by
the Mosaic Law as a heinous crime,
punishable by death-normally by
stoning (Deut. 22:22-24). Nevertheless
it has implications for other capital
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crimes, such as murder and treason.
Did Jesus intend to abolish the death
penalty altogether by taking this action
of releasing the guilty woman in the
way He did?

The evidence of the earlier manu
scripts of the Gospel of John suggests
that this particular passage was not in
cluded by John himself in the original
text of his gospel. The earliest surviv
ing witness to this episode seems to be
the sixth-century Codex Bezae, al
though it was received into the koine
or Byzantine family of manuscripts, on
which the Textus Receptus (and the
KJV) are based. Nevertheless it appears
to be an authentic account of an epi
sode in Christ's ministry, and it is writ
ten in characteristically Johannine
style. Therefore it should be reckoned
with as an authoritative word of Christ,
despite the uncertainty of its relation
ship to the Gospel in its earliest form.

In this incident Christ is portrayed
as responding to a challenge by His
adversaries, who wish to catch Him on
the horns of a dilemma. If He con
demns the adulteress according to the
law of Moses, He will tarnish His image
as a merciful and kindly messenger of
God's love. On the other hand, if He
refrains from condemning her to
death, He will be open to the charge of
annulling or revoking the law of
God-contrary to His own affirmation
in Matthew 5: 17. This was an entrap
ment device somewhat similar to the
question later put to Him concerning
the obligation of the Jewish believer to
pay tribute to Caesar (Matt. 22: 17).
Whichever way He answered, He
could be chargeable with opposing
either the holy law or the duly con
stituted government of Rome.

At the close of the hearing in this
particular case, Jesus found Himself
alone with the woman; and He said to
her, "Neither do I condemn you; go
your way; from now on sin no more"
Qohn 8:]], NASB). What did He mean
by this? Did He mean that the woman
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What did Jesus mean by saying that men
are "gods" (John lO:34)?

John 10:34 reads: "Jesus answered
them, 'Is it not written in your Law, "I
said, you are gods"?'" This remark
came right after the Jews had made
preparations to stone the Lord because
of His affirmation in v.30: "I and the
Father are one." Jesus' audience
rightly understood Him as asserting
His deity, in terms suggestive of the
Trinity. They therefore concluded
that He had blasphemed God; for
though He was only a man (as they
supposed), He was making Himself
out to be God (v.33). To counter their
hostility and rejection, Jesus quoted
from Psalm 82:6, which reads as fol
lows: "I said, 'You are gods, and all of
you are sons of the Most High God.'''

In citing Psalm 82:6, Jesus was ap
pealing to a verse from the infallible
Scriptures (infallible because they can
not be broken) that attaches the name
or title "god" to certain men, not to all
men, of course, but only "those to
whom the word of God came" Uohn
10:35). A divine dimension was added
to those people who had been espe
cially chosen by God to be. bearers of
His saving truth and administrators of
His holy law. In Psalm 82 God is ad
dressing judges and administrators
who have been chosen to serve as His
representatives in teaching and enforc
ing His holy law. To be sure, some of
these solemnly commissioned judges
exercised their office unjustly and
showed partiality to the rich, even
though they were in the wrong (v.2).
Essentially the psalm expresses a con
demnation of these unjust jurists, say
ing, in effect, "Although you have the
status of membership in the family of
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remain hidden and unknown to all but death-eternal death-and that He
themselves. Since He had ruled that had come for the express purpose of
the witness who was "without sin" had paying that penalty in the sinner's
the responsibility of casting the first stead.
stone at the guilty woman, it was essen-
tial for at least one of them to have a
completely clean conscience before
God's law. But not one of them could
honestly claim to be free from sin be
fore the Lord, and all the accusers
suddenly found themselves accused
and guilty. Hence they took their
leave, one by one, until not one of
them was left.

As we study Jesus' response to this
challenge, we must clearly observe that
He neither covered over the guilt of
the accused (as if adultery was not,
after all, really heinous enough to
require the death penalty-in that
modern-minded, enlightened first
century A.D.); nor did He suggest that
death by stoning was no longer the
proper way to deal with this offense.
He plainly implied that the woman was
guilty enough to die, and that the legal
mode of execution was by stoning. The
point He raised was that the accusers
of the woman were themselves guilty
under the law, and that they were
hardly competent to carry out the sen
tence. Certainly they had all become
guilty of an attempted lynching, com
pletely contrary to the law of the
Roman government to which they
were all subject. Hence the whole proc
ess was voided by their incompetence
and illegality.

In this episode of the adulterous
woman, Jesus was hardly affirming
that capital punishment was no longer
to be imposed, nor that He was revis
ing the Law of Moses in favor of a new
policy of compassion toward those who
had incurred the penalty of death. On
the contrary, He upheld the continu
ing sanction of execution for capital
crime; but He brought home to His
countrymen-and, indeed, to all
mankind-the solemn truth that be
fore the Lord every man is guilty of
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